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An alAndalus dinar of the year 109H,
an unregistered date

F

ollowing the publication of a dinar dated alAndalus 105 in Mancuso 41 the author has very recently had the
privilege, and surprise, of identifying from the same source one exceptionally well preserved dinar of alAndalus
dated 109 which has also turned out to be, as the first mentioned, an unregistered date2.
This coin would have been struck during the tumultuous governorship of
Salama alKalbī, 107110H./725728CE3.

Yaḥyà b.

In Vives (1893), the following dinar dates for alAndalus were then recorded 102,103,104,& 106, while the corpus
gathered much later by Miles (1950) adds no new date and it is only in Walker (1956) that a new date is added; the
127 at the Ashmoleum Museum, Oxford. Of this last coin Walker (p. 102) says, “…unique and unpublished. This the
latest known gold coin of Spain for some two hundred years”4. To this we can since then add two or perhaps four other
dates that have appeared in auctions or in written references (that is 110? 114, 115 & 120? of these only two, 114
&115, can be positively confirmed)5. The post reform gold coins of alAndalus, aside from the date 102, are all very
rare but this dearth could in part be due to their probable melt down for jewelry during the long 190 years when
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absolutely no gold coins were struck in alAndalus. It is of relevance and important to note that none of these coins
have been found in the Iberian Peninsula in treasure troves dated by content for periods after the Umayyad governors,
reaffirming the idea of their probable melt down. The same can be said of the silver dirham’s struck during the
Umayyad Governor’s period which never have been registered as appearing in later dated silver troves found in the
Peninsula, though here the reason for their probable melt down was most likely the striking of coins by 'Abd al
Raḥman I, the founder of a new dynastic order that of the Umayyads of alAndalus6.
The dinar, which has no diacritical points on any of the letters, has the following distribution of legends in clear elegant
kufiq script.
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Without wishing in a numismatic article to enter too deeply into a theological discussion it must be said that the usual
and much cited translation of verse 33 of surah 9 of the Qur'ān is in the opinion of the present author debatable and
merits a minimum commentary. The much quoted verse, actually a recomposed one with the addition of
"Muḥammad" at its start, appears for the very first time on Arabic/Islamic coins in the margin of the reverse of the
currencies struck after the monetary reform of 'Abd alMalik in 77H / 696 CE. In the various numismatic and historical
texts, the Arabic word 'dīn'
has been translated literally to the current modern meaning of a differentiated
religion. This translation is undoubtedly correct according to the modern dictionaries that have appeared since the
19th century and this is how it is reflected among its other meanings in Kazimisrki (pp. 7579, Vol. 1) and others.
But was that the real meaning and intent of the word in the seventh century when it was first put on those coins?
If we go the old classical dictionaries of the words appearing in the Qur'ān as in the obligatory Mukhtār AlṢiḥāḥ of
AlRāzī (d.666H / 1267 CE), itself a specific word selection of all the Qur’anic words in AlJawharī's (d 393H / 1002
CE) much earlier AlṢiḥāḥ, we can arrive at an interpretation that is quite different and more interesting. In these two
dictionaries the word 'dīn'
has the clear meaning of debt in capital letters, the universal debt that all mankind,
within that religiousideological context, supposedly owes the Creator. This is clearly reaffirmed by its direct relation to
a derived word, that of AlDayān
, meaning in this context as the One to whom the obligation of that debt is
owed. This last significantly happens to be is one of the names, Asmā' alḤusnà, of the Creator. Thus, dīn alḥaq
literally is to be translated as "the right or true debt", the one universally owed to the Creator and the definition of that
"true" debt in the context of the aforementioned currencies of the reform of ‘Abd alMalik is precisely what is written in
the central area of most of his post reform coins, which is sūra 112, AlIkhlāṣ, or ‘Pure Faith’. It is included near
complete in the dirhams, the silver coins, and abbreviated for lack of space in most dinars, the gold coins7. In this
central sūra the fundamental doctrine of the divine oneness and indivisibility of the Godhead is succinctly expressed
and in it not only is there a clear rejection of the Trinitarian nature of the Creator but also the last aya of this sūra
affirms the absolute singularity of the Godhead which by inference is a negation of the accepted Old Testament idea
of man created in the “image of God”. So in this context the word mushriqun in the verse 33 of sūra 9 refers globally to
the whole of the Ahl alKitāb, which is inclusive of all the multiple Christian and Jewish sects of the time, and refers
negatively to their alleged partial deviation. Such is the importance of this very brief sūra, the 112, that the classical
exegesis accounts its value when read as no less than a third of the Qur'ān! So the use of the verse 33 of sūra 9 of
the Qur'ān in combination with the sūra 112 that appears on the same face of the coins (but only, I repeat, in its more
complete form on the post reform dirhams) is not coincidental, it is meant to be taken as a single message composed
as an intersectarian admonition within the extended family of monotheism. In fact the title of all Umayyad rulers is
‘emir of the believers' which, as it is clearly articulated in the inscriptions ordered by 'Abd alMalik on the dome of the
esplanade of Jerusalem, presumes to be titular over all his monotheistic subjects. It is precisely for this reason that in
the same text of the dome he thinks it his duty to give corrective theological advice to the various branches of Ahl al
kitāb. It may be added that the word Islām in the Qur'ān is in that context always a verbal noun, indicating in meaning
that it is the timeless act, since Adam, of submitting to the mandate of the Creator. It does not evolve as a proper
name of a differentiated religion, as it is undoubtedly now, until well into the first decades of the Abbasid era. There
has first to be the slow compilation and codification of the hadiths, mostly done by non Arab converts, and the
subsequent development of the law, shari´a, so that this expression thereafter begins to be also a proper name of a
differentiated religion, but that takes time. The word Islam will not be seen in the known Umayyad material evidences,
in any coin, papyrus or graffiti of that seminal epoch, it appears singularly only once in the dome of Jerusalem and
there it is, as in the Quranic text, the verbal noun of the act of submission to the Creator. It is perhaps also due to this
same slow evolutionary formative process of the said religion that none of the contemporary chronicles of the great
Arab conquests speak of a new religion, but on the other hand take very good note of the Arab ethnicity of these new
conquerors.
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